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Abstract
　As the second part of the essay, the present paper critically analyzes the perspective of the Japanese 
historian, Kinya ABE (1935-2006), who mainly examined German history of the middle and late 
medieval era. He insisted that the concept of an “individual” in the West was developed through the 
Christianity especially from the 11th to 13th century when everyone was required to make a confession 
of faith including even a person’s sex life under the force of the Church system. Abe’s theory became 
popular in Japan, and it had been based partly on Michel FOUCAULT’s (1926-1984) theory of coherence 
of Church system, in which church was considered to be almost equivalent to a prison, in a sense that 
everyone isolated him- or herself under constant surveillance in both systems. However, despite of the 
ABE and FOUCAULT’s statement about individuals being developed through the Church system, it was 
a well-known fact that the concept of an individual had actually been founded in the Renaissance in the 
West and later clearly defined and expressed by Jean-Jacques ROUSSEAU (1712-1778) and Immanuel 
KANT (1724-1804). In their argument, the concept of individuals was always tied to the dignity and 
freedom of human beings. Moreover, an “individual” was formed even in non-Western cultures. Thus, the 
fact that ABE’s irrational argument has been positively recognized shows how Japanese easily accept the 
concept of the individuals in the West without examining its argument in depth. 
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遍的な要素として神話を取り上げることはあっても、総じて歴史の経緯について独自の
調査研究を行なうということは少なかった。西欧キリスト教の＜告白の制度＞と呼ばれ
るものの扱いも、そこで性生活の告白を焦点にあて、性の抑圧が進んだとされる近代の
裏で、十六世紀以後、性生活の表現が増加していたという文脈である。その点について
言えば、性生活ないしは性的行為の踏み込んだ告白、それも自主的ではなく半ばないし
はまったく強制された告白に（人間の尊厳と一体となったものとしての）個性の発露が
あり得るだろうか。フーコーの挑発的な論説は、仕込まれた毒をも見極めつつ受けとめ
るのでなければ仕掛けにからめとられてしまうだろう。阿部謹也による奇妙な受け売り
はその端的な一例でもある。監獄と同じ仕組みとして論じられる告白の制度をもって、
西欧における個性の芽生えとして肯定的にとらえ、それが欠如していた（と言う）日本
社会に対置するのは、胡乱以外のなにものでもない。
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